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The Storm-Tossed Banner: Aniyah So’arah as the
Seed of Sapphire Foundations
Originally written 7 August 2026 (Haftarah of Re'eh, read 8 August 2026 / 25 Av 5786). Archive: Haftarah · Shiva
d'Nechemta.

The  aniyah so’arah lo  nuchamah — the afflicted,  storm-tossed Zion who still  refuses  partial
comfort — is no cry of despair but the precise measure of hester panim whose calibrated depth
becomes the womb of gilui. Every tempest of exile, every “small moment” of concealment from
the Churban through later catastrophes, seeds the sapphire foundations, the  limudei Hashem
who are also the bonayikh builders, the inviolable heritage that “no weapon formed against thee
shall prosper,” and the covenantal republican sovereignty grounded in Torah. The rebuke of
history is the seed of greater light; venahafoch hu is already underway in the city whose stones
are being set with fair colors even as the storm continues to reveal its purpose.

Liturgical and Calendrical Setting

We stand in the heart of the Sheva d’Nechemta, the seven weeks of consolation that follow Tisha
B’Av.  The progression is  not  a simple ascent of  comfort  but a living dialogue.  First  Hashem
commands the prophets:  Nachamu nachamu ami.  Zion answers in the second week:  Vatomer
Tzion  azavani  Hashem.  In  this  third  week  the  complaint  itself  is  voiced:  Aniyah  so’arah  lo
nuchamah — the storm-tossed one remains uncomforted by intermediaries. Only later will the
direct  divine  reply  come:  Anochi  Anochi  hu  menachemchem.  The  order  is  exact,  as  the
Abudraham and Levush teach:  this  is  a living exchange between the Holy One and  Knesset
Yisrael.  The uncomforted cry  is  not  regression;  it  is  the  necessary arousal  from below that
draws the fuller gilui from Above.

This  Shabbat  is  also  Mevarchim Chodesh Elul,  the  final  blessing of  a  new month.  We stand
between the destruction commemorated in Av and the intense  teshuvah of Elul, between the
storm and the sapphire. Parashat Re’eh itself opens with the command to see: “See, I set before
you today blessing and curse.”  The vision demanded by the parsha is  the same vision that
refuses partial consolation in the Haftarah. We are asked not merely to hear the prophets but to
see the divine reality itself — and anything less feels like continued storm.

Textual and Traditional Reconnaissance

The prophet addresses Zion as a woman still battered by the gale:

עֲנִיּהָ סעֲֹרָה לאֹ נֻחָמָה

“O afflicted, storm-tossed one, uncomforted!”

Rashi hears in so’arah the heart that storms with many troubles. Radak locates the storm in the
long exile itself.  Malbim notes that even after the ingathering of children (the theme of the
previous consolation), Zion remains uncomforted because the Temple is not yet rebuilt on its
hill. The physical and spiritual restoration must still be completed.

Then the promise:

הִנֵּה אָנכִֹי מַרְבִּיץ בַּפּוּךְ אֲבָניִַךְ וִיסַדְתִּיךְ בַּסַּפִּירִים
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“Behold, I will set your stones in antimony and lay your foundations with sapphires.”

Battlements of rubies, gates of precious stones, the entire enclosing wall of gems. The city that
was  storm-tossed  will  be  rebuilt  in  materials  that  catch  and  refract  light  — materials  that
themselves  suggest  sefirah,  the  luminous  channels  of  divine  revelation.  Malbim  reads  the
precious stones as  corresponding to the tribes and their  virtues:  sapphire for the clarity  of
Torah (Yissachar), diamonds for leadership (Yehudah). The rebuilding is not merely aesthetic; it
is the externalization of inner righteousness.

Immediately the spiritual core is revealed:

וְכָל־בָּניִַךְ לִמּוּדֵי ה' וְרַב שְׁלוֹם בָּניִָךְ

“And all  your  children shall  be  disciples  of  the  Lord,  and great  shall  be  the  peace  of  your
children.”

The  Talmud  (Berachot  64a)  famously  reads  banayikh as  bonayikh —  your  builders.  Torah
scholars increase peace in the world. Metzudat David explains that the children will excel in
wisdom as if they were the direct pupils of the Holy One. Righteousness will establish the city;
oppression and ruin will be kept far; no weapon formed against her shall succeed; every tongue
that rises in judgment shall  be condemned.  This  is  the heritage of  the servants of  Hashem.
Malbim’s dual reading of the weapons — physical force and intellectual or ideological assault —
remains relevant: both seek to sever the people from emunah; neither shall prosper when the
foundations are sapphire and the children are limudei Hashem.

The second movement of the Haftarah opens the invitation:

הוֹי כָּל־צָמֵא לְכוּ לַמַּיִם

“Ho, all who are thirsty, come for water… buy wine and milk without money and without price.”

Why spend for that which is not bread? The classical commentaries identify the water, wine,
and milk with Torah. Radak and Ibn Ezra hear the call addressed also to the nations who will
run to Israel in the end of days. Rashi and others hear it first as a summons to Israel itself: the
Torah is free, available, and alone satisfies. An everlasting covenant is promised — the enduring
loyalties of David — and nations that did not know you shall run to you because the Holy One of
Israel has glorified you.

Chassidic Deepening: The Hester–Gilui Axis

The  storm  is  not  random.  Hester  panim is  purposeful  and  calibrated.  The  depth  of  the
concealment  measures  the intensity  of  the revelation that  will  follow.  The  so’arah that  still
refuses comfort is the soul’s refusal to settle for anything less than direct divine presence. In the
language of Tanya and later Chassidus, the exile is the descent that makes possible a lower unity
more profound than the original higher unity. The most intense hester of modern times and the
subsequent emergence of Jewish sovereignty and continued ingathering form corresponding
movements of  gilui. The “small moment” of affliction is the seed of the greater light. Sapphire
foundations are not merely beautiful; they are the crystallisation of clarity that can only emerge
after the storm has done its work of purification.
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Teachings  associated  with  the  sequence  of  Va’etchanan–Eikev–Re’eh  and  their  Haftarot
emphasize that the highest service is not merely to hear the prophets but to see G-dliness itself.
The cry of aniyah so’arah is the expression of that dissatisfaction with intermediate consolation.
Hashem answers by promising a rebuilding whose very materials — sapphire, ruby, carbuncle
— are vehicles of light.

Venahafoch Hu and Historical Reversal

The entire movement of the Haftarah is venahafoch hu — the Purim paradigm extended across
history.  From  storm-tossed  to  jewel-encrusted.  From  spiritual  and  material  poverty  to  free
waters of Torah. From oppression and fear to inviolable security. From the Davidic line that
seemed broken to an everlasting covenant in which Israel becomes a prince and commander of
peoples, and nations run toward the glory of the Holy One of Israel.

Historical  experience has embodied chapters of  this  reversal:  from destruction and exile  to
sovereignty and the flourishing of Torah study. The tongue that contended against the people in
the courts of the nations has not ceased, yet the weapon formed against them has not prospered
as the designers intended. The reversal is not complete — the Temple is not yet rebuilt,  the
storm still howls in places — but the direction is unmistakable. The concealment continues to
reveal its purpose in the sovereignty that is inhabited, transmitted, and defended.

Covenantal Republican Dimensions

Jewish  sovereignty  is  itself  a  political  gilui after  long  hester.  The  city  established  through
righteousness  (b’tzedakah  tikkoneni)  is  the  covenantal  republic  in  miniature:  liberty  under
Torah, active virtue as  hishtadlut balanced by  bitachon,  non-domination (no oppression shall
come near),  and institutions that  serve the common good rather than arbitrary power.  The
limudei Hashem who are also  bonayikh are the living constitution of that republic — scholars
and builders whose learning increases peace.

In the language of covenantal republicanism, the people under Torah are neither subjects of a
tyrant nor atomised individuals under an abstract universalism. They are free persons bound
by covenant, exercising self-rule in the light of a higher law, transmitting that law to the next
generation, and refusing to dominate or be dominated. The promise that no weapon formed
against them shall succeed is not magical immunity; it is the security that flows from living
inside the covenant while engaging in the hishtadlut of defense, diplomacy, and moral clarity.
The nations that run to Israel do so because they recognise a glory that is not imperial but
revelatory.

Daniel J. Elazar’s analysis of the Jewish covenantal tradition supplies a conceptual matrix: the
edah as  a  republic  of  partners  under  a  higher  constitution  (Torah),  a  federal  matrix  of
interlocking covenants rather than a unitary state-over-people.  Philip Pettit’s  neo-republican
freedom as non-domination maps onto the promise that oppression shall not come near. Eric
Nelson’s study of the Hebrew Republic demonstrates the historical influence of rabbinic and
biblical political thought upon early modern European republicanism. The dual jurisdictional
model articulated by Rabbeinu Nissim of Gerona (the Ran) and the anti-monarchical readings of
Abravanel supply indigenous Jewish resources for limited government and institutional checks.
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Critical evaluation is necessary. Pure historicist readings of Second Isaiah risk reducing a living
prophetic  trajectory  to  a  sixth-century  literary  artifact.  Pure  liberal  contractualism remains
thinner  than the  biblical  brit,  lacking the  vertical  dimension of  divine  partnership  and the
mechanisms  of  memory  and  transmission.  Pure  statist  realism  treats  sovereignty  as  mere
power  calculus  and  forgets  the  moral  and  educational  preconditions  of  endurance.  The
synthesis of Orthodox theology with covenantal republican theory avoids these reductions: it
grounds non-domination in subordination to higher law, locates civic virtue in the formation of
limudei Hashem who are also bonayikh, and understands the free waters of Torah as the public
good upon which the republic depends.

Educational Application

The conversation at the Shabbat table can move on two levels.

For younger children: Hashem is rebuilding His city with the most beautiful shining stones —
sapphires and rubies — because He loves us. When we learn Torah and do kindness, we help
put those shining stones in place. Children become those who learn directly from Hashem and
bring great peace.

For older students and adults:  We are raising  limudei Hashem who are also  bonayikh.  Daily
Torah study is the resilience protocol that keeps the heart from being entirely storm-tossed.
Historical catastrophe must be told not as the final word but as the intense hester whose depth
seeded sovereignty and the flourishing of Torah learning. Every act of education that forms a
person who can see both the storm and the sapphire is zikui ha-rabbim — bringing merit to the
many by transmitting the living standard. The task is not merely to survive the gale but to raise
builders of the next stage of gilui.

Questions for discussion:

What does it mean that the children are both disciples and builders?

Where  do  we  still  feel  “uncomforted,”  and  how  might  that  feeling  itself  be  a  form  of
hishtadlut that draws greater revelation?

How does the free water of  Torah differ from knowledge that  costs  money yet  does not
satisfy?

In what ways does the promise that “no weapon formed against thee shall prosper” require
both bitachon and active hishtadlut?

Closing

The storm-tossed,  still-uncomforted Zion of  this  third  consolation is  the  calibrated depth of
hester panim whose very measure seeds the sapphire foundations of gilui, the limudei Hashem
who build and defend, the venahafoch hu from affliction to covenantal republican liberty under
Torah, and the education that raises the next generation as living standards of that light.

The  concealment  continues  to  reveal  its  purpose  in  the  sovereignty  that  is  inhabited,
transmitted, and defended.

Chazak v’nitchazak.
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• 
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