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From the Shabbat Table to Covenantal Statecraft:
Parshat Matot-Masei

Originally written 9 July 2026. Archive: Parsha Matot-Masei - Covenantal Republicanism.

Parshat Matot-Masei stands at the threshold. Bnei Yisrael, after forty years of miraculous
sustenance and formative trials in the midbar, encamp on the plains of Moav, poised to cross
the Yarden into Eretz Yisrael. The double parsha blends practical halacha (vows, inheritance,
manslaughter), historical recap (the 42 journeys), leadership correction (Reuven and Gad),
military narrative (the war against Midian), and constitutional preparation (borders, Levitical
cities, cities of refuge). It is the conclusion of Sefer Bamidbar — “In the Wilderness” — and the
bridge to Sefer Devarim, Moshe’s great covenantal renewal and farewell.

These verses are living instruction for the Shabbat table and for those transmitting covenantal
values to the next generation. The over twenty kid-friendly points — simple yet rooted in pshat,
Rashi, and classic mefarshim — emphasize emunah, responsibility, unity, and the journey
toward the Land. They are perfect entry points for chinuch.

Yet these points contain seeds of profound depth. When lifted through the lens of Orthodox
Jewish theology (Rashi, Ramban, Sforno, Malbim, Chassidus of the Tanya and Rebbeim),
republican political theory (federal liberty, civic virtue, non-domination), and the covenant
tradition in politics (Daniel J. Elazar’s magisterial work), they reveal a comprehensive matrix
for personal tikun, family formation, national resilience, and even a response to the
transactional fragmentation of contemporary international order.

I. The Sanctity of Speech and the Binding Word: Nedarim, Family Micro-
Covenants, and the Foundation of Trust (Points 1, 2, 21)

The parsha opens with the laws of vows: “When a man makes a vow to the Lord or takes an
oath binding himself to an obligation, he must not break his word; whatever he speaks, that he
must fulfill” (Bamidbar 30:3). Rashi notes the juxtaposition with the previous parsha’s
discussion of leadership and the daughters of Tzelofchad: after establishing inheritance and
tribal structure, the Torah immediately underscores that words create binding moral realities.
The placement is deliberate — on the threshold of sovereignty, Bnei Yisrael must internalize
that freedom requires the capacity to bind oneself voluntarily.

Classic mefarshim differ on nuances. Ramban emphasizes the gravity of speech as an act of
creation akin to divine utterance; breaking a vow is not merely ethical failure but a distortion of
the human-divine image. Sforno highlights the protective role of fathers and husbands in
annulling certain vows of daughters or wives: the family unit functions as a micro-covenant,
where the head bears responsibility to safeguard the vulnerable and ensure harmony with the
larger brit. Malbim sees in the detailed laws (distinguishing between vows to G-d and oaths
between persons) a blueprint for layered obligations — personal, familial, communal, national.

Rabbi Lord Jonathan Sacks, in his Covenant & Conversation essays on Matot, powerfully
articulates that “keeping our word” is the foundation of society itself. A world without reliable
speech collapses into the Hobbesian state of nature, where only coercive power maintains order
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— precisely the opposite of republican liberty. Daniel J. Elazar, in Covenant and Polity in Biblical
Israel and the broader Covenant Tradition in Politics series, distinguishes covenant from
contract with ontological clarity. A contract is transactional, conditional on ongoing mutual
benefit, enforceable by external coercion. A covenant is a moral bond, witnessed (often
divinely), establishing shared identity and destiny; it endures through adversity because it is
sustained by internalized fidelity and civic virtue rather than cost-benefit calculation.

Chassidic thought deepens this further. The Alter Rebbe in Tanya, Igeret HaTeshuva (Chapter 7),
links broken covenants and transgressive speech to the exile of the Shechinah into the
chambers of the sitra achara. Words are not neutral descriptors; they are generative — they
create spiritual and social realities. When a father or leader speaks a vow or promise lightly and
breaks it, he does not merely damage trust; he contributes to the fragmentation of the collective
soul and the exile of divine presence from the relational matrix. The “Lower Teshuvah”
requires not behavioral resolution alone but a broken and shattered heart that subdues the
arrogance of the autonomous ego and awakens supreme compassion.

Application to family chinuch is immediate. Teaching a child that “a promise is a promise” —
whether to clean a room, keep a secret, or honor a commitment to a sibling — is not petty
moralism. It is training in the micro-foundations of covenantal citizenship. Where the Land
itself is a participant in the brit (as Buber emphasizes in his ecological reading of the parsha’s
land-pollution verses), words about the future and raising children in kedushah carry
intergenerational weight. Self-reliance reinforces this: backing words with disciplined action;
one does not outsource responsibility to external enforcers. The Shabbat table question —
“What promise will you keep this week?” — becomes a weekly recommitment to the covenantal
matrix.

II. Leadership, Moral Clarity, and Correcting Priorities: The Midian War,
Moshe’s Rebuke, and Reuven-Gad’s Vanguard Commitment (Points 3, 4, 6,
7, 8, 22)

The war against Midian (Bamidbar 31) is commanded as “revenge” for the seduction at Ba’al
Pe’or — a moral-spiritual attack on Bnei Yisrael’s covenantal identity. Only 12,000 soldiers go
forth (1,000 per tribe), a number signaling complete unity and representation. The miracle that
“not a man of us is missing” (31:49) is highlighted by Rashi and others as divine protection when
the mission is pure and the people unified. Ramban and other mefarshim note the contrast with
other wars where losses occurred; here, fidelity to Hashem’s command and internal cohesion
produced zero casualties — a venahafoch hu reversal of expected military logic.

Moshe’s sharp rebuke of the officers for sparing the women who had caused the earlier sin is a
model of prophetic leadership unafraid to name moral failure. Leaders in a covenantal
framework cannot practice strategic silence or realpolitik evasion; they must speak truth even
when inconvenient. This echoes the broader Jewish political tradition’s suspicion of unchecked
power — sovereignty is delegated and limited.

The request of Reuven and Gad (later joined by half of Menashe) to settle the east bank of the
Yarden because it was “good for cattle” (32:1-5) initially angers Moshe. He accuses them of
repeating the sin of the spies — prioritizing personal or tribal interest over the collective entry
into the full Land. Yet after they clarify and commit to fight “before” (ahead of) the rest of Israel
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until the conquest is complete, and to build cities for their children first, then pens for animals
(32:16-19, 24), Moshe agrees. The mefarshim are divided. Some (e.g., certain midrashic and later
commentators) see the initial request as a spiritual defect — attachment to material wealth or
fear of full commitment to the Land’s challenges. Others view it more positively as a test that
produced exemplary leadership: the tribes accept responsibility for the klal, subordinate
private interest to collective security, and model proper priorities (children before cattle).

Elazar’s framework illuminates this as federal liberty in action. The compound polity allows
parts (tribes) distinct portions and identities while binding them to the whole through
concurrent obligation. The vanguard commitment is not transactional reciprocity (“we fight,
then you give us land”) but covenantal mutuality — shared destiny precedes and enables
particular inheritance. The explicit instruction to build for children first is a republican
principle: the res publica exists for the sake of future generations and the transmission of
virtue, not merely present utility or wealth accumulation. Pittsburgh grit hears this as self-
reliance applied intergenerationally; Jerusalem emunah hears it as chinuch for kedushah and
continuity in the Land.

Critique of contemporary leadership is pointed. Transactional realism in international affairs or
domestic politics measures success by immediate deals, poll numbers, or interest satisfaction. It
produces short-term “wins” that erode long-term trust and institutional legitimacy. Covenantal
leadership, by contrast, accepts short-term costs (fighting ahead, building for children before
personal comfort) for the sake of the enduring bond. Moshe, near the end of his life, models this
by caring more for the people’s future than his own entry into the Land.

For the Shabbat table: “What’s more important, toys (or cattle/wealth) or family and the team?”
The question trains children to internalize the hierarchy of values that sustains republics and
holy communities.

II1. Unity, Shared Responsibility, and the Miracle of Cohesion (Points 5,
17, 18)

The division of Midianite spoils — between warriors and the rest of the people, with portions to
Kohanim and Levi’im — enacts the principle that military success belongs to the entire edah.
We are “one big family helping each other.” The zero-casualty miracle reinforces that unity
under divine will produces outcomes beyond natural expectation. Reuven, Gad, and half
Menashe’s commitment to fight as vanguard demonstrates that distinct portions do not justify
withdrawal from collective burden; true federalism requires active contribution to the common
defense and project.

This stands against both hyper-centralization (which crushes particular identities) and
fragmentation (which dissolves the whole into competing tribes or interest groups). The Jewish
political tradition, as Elazar traces, favors the edah as a compound, non-sovereign-in-the-
European-sense polity — worldwide in scope, partially territorial, sustained by continuous
covenantal reaffirmation across generations.

In contemporary terms, this critiques both aggressive nationalism that absorbs all into the
center and liberal cosmopolitanism or identity politics that privileges fragments over the shared
moral matrix. Covenantal unity allows diversity within a binding story and mutual obligation.
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IV. Memory, Journey, and Formative Wilderness: The 42 Stops as National
and Personal Biography (Points 9, 10, 19, 20)

Masei’s detailed list of 42 journeys from Egypt to the plains of Moav has puzzled commentators.
Rashi and others suggest it teaches that every stop, every challenge — the short good
encampments and the long difficult ones — shaped the people’s character and emunah. The
midbar was not wasted time; it was necessary preparation for sovereignty. Without the
wilderness formation, the people would not have been ready to receive and steward the Land
as a holy inheritance rather than a conquered territory.

Chassidic readings universalize this: the 42 stops correspond to the soul’s journey through life
stages, or the 42-letter divine name, or the stages of teshuvah and spiritual ascent. Every
individual and every generation traverses its own midbar — tests that forge resilience,
bitachon, and the capacity for covenantal fidelity.

The parallel is lived in the journey of many families and communities. The “journeys” of
integration, building a home and family, and balancing practical life with Torah and presence —
all prepare the next generation for their own contribution to the klal. The Shabbat table
invitation to “look back, learn, and keep moving toward holy goals” is both personal and
national.

Broader political implication: republics and covenantal peoples require memory of founding
struggles. The American founders understood this; the Mayflower Compact and subsequent
covenants consciously recapitulated biblical patterns. When a nation forgets its wilderness
(revolutionary, immigrant, or moral formation), it risks treating its inheritance as a contractual
asset to be exploited or traded rather than a sacred trust to be stewarded and transmitted.

V. The Land as Holy Inheritance: Exact Borders, Destruction of Idols, and
Covenantal Ecology (Points 11, 12)

Before entry, Bnei Yisrael must “drive out all the inhabitants... destroy all their figured
pavements... molten images... high places” (Bamidbar 33:52). The Land is not neutral real estate;
it is a participant in the covenant. Idolatry — avodah zarah — pollutes the possibility of pure
divine service and must be removed completely. There is no room for syncretism or “live and let
live” when the spiritual ecology of the Land is at stake.

The precise borders (Bamidbar 34) underscore that Eretz Yisrael is a divine grant with defined
parameters — not the product of conquest alone or shifting power balances. It is a holy
inheritance (nachalah) for the Jewish people forever. Martin Buber, in his writings on the land
and the Shechinah, emphasizes that the earth itself bears the consequences of human sin; blood
pollutes the Land, and only proper expiation restores equilibrium. The Land is not a commodity
but a covenantal partner.

This directly challenges transactional approaches to territory — whether in international
relations (land swaps as pure bargaining chips) or domestic policy (development without
spiritual or ecological accountability). It also critiques narratives that treat the Land’s sanctity
as negotiable or historically contingent in ways that sever the brit.
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For chinuch: the exact borders and the command to keep the Land holy teach children that
home is not whatever we make it; it is received, stewarded, and passed on within a divine and
moral framework. Responsible self-reliance builds character; kedushah sanctifies the physical.

VI. Institutions of Education, Justice, and Mercy: Levi’im Cities and Cities
of Refuge (Points 13, 14, 15)

The Levi’im receive 48 cities (no regular territorial portion) because their vocation is teaching
Torah and serving in the Mishkan — spiritual and educational service to the entire nation. In a
covenantal republic, mediating institutions that cultivate virtue and transmit the tradition are
not peripheral; they are structurally essential. The Levi’im model the role of educators, scholars,
and spiritual leaders who sustain the moral ecology without which political institutions decay.

The six cities of refuge (arei miklat) — three on each side of the Yarden — protect the accidental
manslayer from the blood-avenger (go’el ha-dam) while providing a structured process of
judgment and eventual return. Roads must be kept clear; justice must be accessible. The parsha
carefully distinguishes murder (intentional, with malice) from manslaughter (unintentional).
Revenge is prohibited; law and due process govern even in the heat of loss.

Mefarshim and later authorities (including Rambam in Mishneh Torah, Laws of Murder and
Preservation of Life) offer differing emphases: some stress protection and rehabilitation, others
the educational-deterrent effect on society, still others the element of exile as partial atonement.
The overarching principle is the integration of din (justice) and rachamim (mercy) within a rule
of law that protects the vulnerable and limits private vengeance.

Republican theory recognizes this as essential to non-domination: even the powerful (the blood-
avenger) are constrained by law; even the mistaken individual receives sanctuary and process.
The covenantal republic does not abandon justice for mercy or mercy for justice; it structures
institutions that hold both in tension for the sake of the whole.

Application to chinuch: raising children with clear moral distinctions (accident vs. intent, anger
vs. law) while providing safe spaces for growth and correction mirrors the cities of refuge. It
prepares them for citizenship in a society that values both accountability and rehabilitation.

VII. Inheritance, Continuity, and Mediated Unity: The Daughters of
Tzelofchad (Point 16)

The conclusion of the Tzelofchad narrative (Bamidbar 36) requires the daughters who inherit to
marry within their tribe so that the land remains within the tribal portion. This balances
individual (and female) agency and inheritance rights with communal and tribal continuity.
Land is not purely alienable private property; it carries intergenerational and tribal identity.

Mefarshim see here both affirmation of women’s rights (they successfully argued their case
earlier) and protection of the federal structure of the polity — tribes as mediating institutions
between individual and klal. Elazar’s analysis of the Jewish polity as compound and non-
sovereign (in the absolutist European sense) finds resonance: particular identities and
inheritances are preserved within the overarching covenant.
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Critique of radical liberal individualism is clear: treating all property and identity as freely
alienable severs the mediating structures (family, tribe, community, tradition) that republican
theory from Aristotle through Tocqueville and Elazar recognizes as essential bulwarks against
both tyranny and atomization. Covenantal particularism within a universal framework (the
Jewish people as one nation with distinct tribes) offers a model for pluralism that is not mere
tolerance but active kinship and mutual obligation.

For contemporary Jewish continuity and chinuch: endogamy or shared-value marriage within
the broader people is not exclusionary but preservative of the capacity to transmit the brit
across generations. It is federal liberty applied to family formation.

VIII. The Threshold Synthesis: From Wilderness to Settlement —
Preparing the Ground for Devarim and Sovereign Life

Matot-Masei concludes Bamidbar by equipping Bnei Yisrael with the tools for the transition:
sanctity of speech and vows, moral leadership and corrected priorities, unity in action and
spoils, memory of the journey as formation, stewardship of holy land with clear borders and
purity, institutions of education and balanced justice, and continuity of inheritance within
tribal/familial structures. These are not isolated halachot; they constitute a constitutional and
spiritual architecture for covenantal self-governance.

Moshe’s impending departure and the shift to Devarim’s covenant renewal speeches underscore
that the parsha is preparatory. The people must internalize these principles so that sovereignty
in the Land does not degenerate into either anarchy or new forms of domination. The
covenantal republic they are to establish is limited, federal, virtue-oriented, and oriented
toward transmission to future generations.

IX. From Family Table to Global Order: Covenantal Restoration in an Age
of Transactional Realism

The Tanya’s Lower Teshuvah provides the psycho-spiritual map for repair: a broken heart that
subdues arrogance, awakens supreme compassion, and returns the Shechinah from exile.
Applied politically, this is the shift from contract paradigm (Vienna Convention-style treaty
interpretation that allows easy exit on breach) to covenant paradigm (ancient Near Eastern
parity treaties with oaths, curses, and enduring kinship; biblical brit as indissoluble moral bond
witnessed by the Divine). Elazar’s federal liberty, Buber’s land ecology, Sacks’s duality of science
and meaning, and the parsha’s insistence on the pledged word together offer the alternative.

Italy’s “covenantal pluralism” — constitutional recognition of religious communities coupled
with bottom-up humanitarian corridors — demonstrates that historical traditions need not be
obstacles to pluralistic cooperation; they can be resources for civic virtue and social capital.

The kid-friendly points, when lived and taught with chayus, are not childish simplifications.
They are the daily practice of covenantal republicanism. At the Shabbat table, communities
rehearse the binding word, correct priorities toward children and klal, remember the journey
with gratitude and growth, steward the holy inheritance, build institutions of justice and
education, and commit to unity without erasing particularity. In doing so, a generation is raised
capable of federal liberty — free because bound by internalized moral obligation — and
contributes to the raising of the covenantal banner in a fragmented age.
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The wilderness prepared us. The threshold now calls us to settle, to renew the brit, and to
transmit it. May the next generation share these insights with chayus, bring nachat to their
tables, and grow into leaders who put the klal and future generations first.

Extended Bibliography

Primary Torah and Classical Sources

e Torah (Bamidbar / Numbers 30:2-36:13), with Rashi, Ramban (Nachmanides), Ibn Ezra,
Sforno, Malbim, and Or HaChaim commentaries on relevant verses (vows, Midian war,
Reuven-Gad, journeys, borders, Levi’im cities, cities of refuge, Tzelofchad inheritance).

* Tanya (Likutei Amarim) by Rabbi Schneur Zalman of Liadi, especially Igeret HaTeshuva,
Chapter 7, on Lower Teshuvah, Shechinah exile, and repair of broken covenants.

* Mishneh Torah by Maimonides (Rambam), Laws of Murder and Preservation of Life (cities of
refuge), Laws of Kings and Wars, and related sections on vows and inheritance.

» Midrashic collections: Bamidbar Rabbah, Sifrei, Tanchuma on Matot-Masei narratives and
halachot.

» Zohar references to land, Shechinah, and teshuvah (as cited in Tanya and secondary
Chassidic works).

Modern Orthodox and Chassidic Thought

« Sacks, Rabbi Lord Jonathan. Covenant & Conversation: Matot — Keeping Our Word and Oaths
and Vows; also The Great Partnership: Science, Religion, and the Search for Meaning.

* Buber, Martin. Writings on the Land, Shechinah, and ecological dimensions of covenant (e.g.,
essays in On Zion and Kingship of G-d).

* Soloveitchik, Rabbi Joseph B. Related essays on covenant, halacha, and modern life (e.g., The
Lonely Man of Faith, halachic man as covenantal actor).

* Various Chassidic masters on venahafoch hu, bitachon, and the midbar as preparation (e.g.,
Rebbe of Piaseczna, others on journeys of the soul).

Covenant Tradition in Political Theory and Jewish Political Thought

* Elazar, Daniel J. The Covenant Tradition in Politics (4 volumes): Covenant and Polity in Biblical
Israel (Vol. 1), Covenant and Commonwealth (Vol. 2), Covenant and Civil Society (Vol. 3),
Covenant and Constitutionalism (Vol. 4). Transaction Publishers / Routledge.

* Elazar, Daniel J. Articles on “What Happened to Covenant in the Nineteenth Century?”,
“Covenant and International Relations in the Ancient Near East,” and Jewish political
subcultures (moralistic vs. traditionalistic vs. individualistic).

* Elazar, Daniel J. Covenant and Polity in Biblical Israel: Biblical Foundations and Jewish
Expressions.

* Related scholarship: analyses of Elazar’s federal liberty, edah as compound polity, rejection
of absolute Westphalian sovereignty in Jewish tradition.

Republican Political Theory, Federalism, and Contract vs. Covenant

* Torrance, James B. Works on covenant vs. contract in theology and politics (e.g., Worship,
Community and the Triune G-d of Grace).
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* Hardimon, Michael O. Analyses of reconciliation and covenantal frameworks in social
philosophy.

* Scholarship on American founding as covenantal: Mayflower Compact, Northwest
Ordinance, Puritan federal theology, influence of Hebrew Bible on Declaration and
Constitution (e.g., works by Ellis Sandoz, Donald Lutz, others on covenant in early America).

» Tocqueville, Alexis de. Democracy in America — mediating institutions, civic virtue, and
dangers of atomization (implicitly covenantal themes).

* Contemporary republican theory: non-domination (Pettit), civic virtue, and critiques of pure
contractarianism.

International Relations, Ancient Near Eastern Covenants, and Contemporary Geopolitics

* Ancient Near Eastern treaty scholarship: Amarna letters and system, parity and suzerain
treaties (Hatti-Egypt, Suppiluliuma-Nigmadu, etc.), oaths, curses, and divine witnesses as
stabilizing mechanisms (English School of IR and specialist studies).

» Mayer, Jared I. “Treaty Interpretation Under a Covenant Paradigm,” Chicago Journal of
International Law.

* Research on covenant and IR in the ancient Near East (e.g., articles in International Relations
in the Ancient Near East).

* Mearsheimer, John. Offensive realism and great-power competition (contextualized and
critiqued via covenantal alternative).

o [talian covenantal pluralism case study: 1948 Constitution (Articles 7, 8, 19, 20),
Constitutional Court jurisprudence on laicita, and Humanitarian Corridors program (Global
Engage and related analyses).

* Chabad.org and Yeshivat Maharat summaries and in-depth pieces on Matot-Masei structure

and themes.

* Reform and other denominational parsha resources for comparative approaches (e.g., FFOZ,
Young Israel parsha wrap-ups).

* Broader bibliography on venahafoch hu, bitachon, and redemptive history in Chassidic and
Religious Zionist thought.

* Recent policy papers on energy geopolitics, critical minerals, and the limits of transactional
diplomacy (2026 updates).

X. Actionable Applications and High-Turnout Transmission: From Table
to Policy and Communal Life

The synthesis yields concrete, high-leverage applications across scales, optimized for rational
engagement and maximizing positive participation in covenantal life.

Family and Communal Chinuch: Use one or two kid-friendly points per Shabbat as entry, then
deepen with questions that bridge pshat to middot and macro: “How does keeping a small
promise train us for big covenants — with family, community, Land, and Hashem?” Model the
corrective leadership of Moshe by gently redirecting priorities toward children’s education and
emotional safety before material accumulation. Track the journeys of life as deliberate
formation, not random hardship. venahafoch hu moments teach that fidelity can reverse
expected outcomes. This builds the micro-foundations of federal liberty for the next generation.
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Communal and National Level: Advocate for institutions modeled on the cities of the Levi’im
(robust Torah education as structural necessity) and cities of refuge (restorative justice
programs that distinguish intent, provide sanctuary and due process, and limit private
vengeance). Promote covenantal pluralism: particular continuity alongside open cooperation on
shared moral projects. Counter transactional approaches to security or land with arguments
rooted in stewardship and holy inheritance.

International and Policy Engagement: Frame responses to great-power competition, supply-
chain leverage, and alliance erosion using the covenant paradigm: treaties as enduring moral
bonds witnessed by shared values or higher order, not exit-prone contracts. Support
partnerships that prioritize mutual obligation and long-term kinship over short-term leverage.
This offers a superior structural alternative, maximizing constructive participation among those
seeking principled alternatives to both naive institutionalism and cynical transactionalism.

Daily Practice and Transmission: Regular engagement with Torah, parsha, and Chitas as
journey remembrance and speech sanctification. Before important words or commitments,
consider their generative power. The broken-heart dimension of teshuvah — intellectual
accounting that subdues arrogance and awakens compassion — fuels authentic repair and
renewed commitment at both personal and collective levels.

These applications are designed for high participation: accessible entry points scale to
sophisticated engagement without requiring elite credentials, while the depth rewards rigorous
analytical formation.

Extended Bibliography with Hyperlinks (verified/current as of July 2026; expanded with
additional primary and policy sources for exhaustiveness)

Primary Torah and Classical Sources - Torah (Bamidbar / Numbers 30:2-36:13). Hebrew text
and translations available via Sefaria: https://www.sefaria.org/Numbers.30-36 - Rashi, Ramban
(Nachmanides), Ibn Ezra, Sforno, Malbim, and Or HaChaim commentaries on Bamidbar 30-36
(specific links via Sefaria or Chabad). - Tanya (Likutei Amarim) by Rabbi Schneur Zalman of
Liadi, Igeret HaTeshuva Chapter 7: https://www.chabad.org/library/tanya/tanya_cdo/aid/7940/
jewish/Chapter-7.htm and Introduction: https://www.chabad.org/library/tanya/tanya_cdo/aid/
48214/jewish/Introduction.htm - Maimonides (Rambam), Mishneh Torah, Laws of Murder and
Preservation of Life (Cities of Refuge) and Laws of Kings: https://www.chabad.org/library/
article_cdo/aid/682956/jewish/Mishneh-Torah.htm - Midrash: Bamidbar Rabbah, Sifrei Bamidbar,
Tanchuma (available on Sefaria or HebrewBooks).

Modern Orthodox, Chassidic, and Covenant Thought - Sacks, Rabbi Lord Jonathan. “Keeping
Our Word” and “Oaths and Vows” — Covenant & Conversation: Matot. https://rabbisacks.org/
covenant-conversation/matot/keeping-our-word/ and https://rabbisacks.org/covenant-
conversation/matot/oaths-and-vows/ - Sacks, Rabbi Lord Jonathan. The Great Partnership:
Science, Religion, and the Search for Meaning (various editions; summary resources: https://
www.bookey.app/book/the-great-partnership). - Buber, Martin. Essays on land, Shechinah, and
covenant (e.g., On Zion: The History of an Idea; Kingship of G-d). - Soloveitchik, Rabbi Joseph B.
The Lonely Man of Faith and halachic writings on covenant and modern existence. - Chabad.org
Parshah in Depth and Matot-Masei resources: https://www.chabad.org/parshah/article_cdo/aid/
2252/jewish/Parshah-In-Depth.htm and https://www.chabad.org/parshah/article_cdo/aid/2244/
jewish/Matot-Masei-in-a-Nutshell.htm
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Covenant Tradition in Political Theory and Jewish Political Thought - Elazar, Daniel ]J. The
Covenant Tradition in Politics series (Transaction Publishers/Routledge): Vol. 1 Covenant and
Polity in Biblical Israel https://www.taylorfrancis.com/books/mono/10.4324/9781351313162/
covenant-polity-biblical-israel-daniel-elazar ; further volumes on commonwealth, civil society,
constitutionalism. - Elazar, Daniel J. “Covenant and International Relations in the Ancient Near
East: A Preliminary Exploration” and “What Happened to Covenant in the Nineteenth Century?”
— Jerusalem Center for Public Affairs (JCPA) archives: https://dje.jcpa.org/ and related articles. -
Elazar, Daniel J. Analyses of Jewish political subcultures and federal liberty (moralistic
vs. traditionalistic vs. individualistic). - Related: Scholarship on the Jewish polity as compound/
edah, rejection of absolute sovereignty (e.g., articles in Jewish Political Studies Review or JCPA).

Republican Political Theory, Federalism, Contract vs. Covenant - Torrance, James B. Works
on covenant vs. contract theology/politics (e.g., Worship, Community and the Triune G-d of
Grace). - Hardimon, Michael O. Hegel’s Social Philosophy: The Project of Reconciliation
(covenantal themes). - American founding covenant scholarship: Mayflower Compact,
Northwest Ordinance, Puritan federal theology influence on U.S. Constitution (e.g., works by
Ellis Sandoz, Donald S. Lutz; see also https://cdn.carleton.edu/uploads/sites/172/2021/06/Allen-
Publius-MLK-Covenant-copy.pdf for related MLK/covenant analysis). - Tocqueville, Alexis de.
Democracy in America (mediating institutions, civic virtue). - Contemporary republicanism:
Philip Pettit on non-domination; critiques of pure contractarianism (Locke, Rawls).

International Relations, Ancient Near Eastern Covenants, and Contemporary Geopolitics -
Mayer, Jared I. “Treaty Interpretation Under a Covenant Paradigm,” Chicago Journal of
International Law 21, no. 1 (2020): https://chicagounbound.uchicago.edu/cjil/vol21/iss1/6/ and
full PDF: https://chicagounbound.uchicago.edu/cgi/viewcontent.cgi?article=1782&context=cjil -
Ancient Near Eastern diplomacy: Amarna system, parity/suzerain treaties, oaths and divine
witnesses (English School IR and specialist studies; e.g., https://www.researchgate.net/
publication/
264310263_Covenant_and_International_Relations_in_the_Ancient_Near_East_a_Preliminary_Exploration).
- Fukuyama, Francis. The End of History and the Last Man (contextualized/critiqued). -
Mearsheimer, John. Offensive realism works (contextualized via covenantal alternative). -
Italian covenantal pluralism: 1948 Constitution and Humanitarian Corridors (https://
globalengage.org/portico/beyond-tolerance-what-italy-can-share-about-covenantal-pluralism/).

» Additional parsha resources: Yeshivat Maharat “Matot-Masei: A Place of Complexity” https://
yeshivatmaharat.org/matot-masei-a-place-of-complexity/ ; FFOZ and Young Israel parsha
materials.

* Broader Chassidic/Religious Zionist resources on venahafoch hu, bitachon, redemptive
history, and family chinuch in kedushah.

This bibliography is intentionally extended, interdisciplinary, and hyperlinked for verification and
further research. All links were functional as of July 2026.
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