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The Calibrated Concealment That Seeds Sovereign
Gilui: Shabbat Nachamu

Originally written 24 July 2026 (Erev Shabbat Nachamu, 10 Av 5786). Archive: Shabbat Nachamu.

The double cry of Nachamu nachamu ami in the Haftarah for Shabbat Nachamu is not merely
gentle solace after the fast of Tisha B’Av. It is the declaration that every calibrated hester panim
carries within it the precise measure of future gilui. Moshe Rabbeinu’s personal hester—the
denied entry into the Land recorded in Parashat Va’etchanan—became the seed for transmitting
the Shema and the eternal covenant to all generations. In the same pattern, the nation’s deepest
concealments, from the churbanot of the Temples to the Shoah, form the womb from which
covenantal sovereignty emerges. In 5786, amid residual challenges yet witnessing security
consolidations, continuing streams of aliyah, and the ongoing reality of rebuilt streets and
Hebrew-speaking children, the pattern of venahafoch hu continues to unfold. The prophetic
moment of comfort is the seed; the harvest is the Torah-infused polity.

This essay offers a deep synthesis of the liturgical moment, classical interpretation of Isaiah
40:1-26, Chassidic understanding of the hester—gilui axis, the historical pattern of reversal, and
engagement with republican political theory, particularly freedom as non-domination under
higher law.

I. Liturgical and Calendrical Context

Shabbat Nachamu is the first of the seven Haftarot of Consolation (Shiv’a d’Nechamta), read
immediately after Tisha B’Av. In 5786, Tisha B’Av began at sundown on Wednesday, 22 July 2026,
and concluded at nightfall on Thursday, 23 July 2026 (9 Av). Shabbat Nachamu falls on 11 Av
5786 (Friday evening, 24 July, into Saturday, 25 July 2026), coinciding with Parashat Va’etchanan.

Parashat Va’etchanan opens with Moshe’s plea—“Va’etchanan el Hashem ba’et ha’hi”—and the
divine refusal of entry into the Land. It continues with the recounting of the Sinai revelation,
the Shema, V’ahavta, the charge to enter and possess the Land, and the warning against
idolatry. The Haftarah from Isaiah 40:1-26 responds: the appointed term of service is fulfilled;
double punishment has been received; comfort is now commanded. A voice cries in the
wilderness to prepare the highway of the Lord. Every valley is to be exalted and every
mountain made low so that the glory of Hashem may be revealed and all flesh may see it
together. G-d is portrayed as the Shepherd who gathers the lambs and gently leads those with
young, and as the incomparable Creator before whom the nations are as a drop from a bucket.

The liturgical movement from the rebuke of Shabbat Chazon to the comfort of Shabbat
Nachamu is deliberate. Mourning is not terminal; it is gestational. The depth of concealment is
calibrated to the measure of the revelation that follows.

II. Textual and Traditional Reconnaissance

Isaiah 40:1-26 is marked by precise language. Nachamu nachamu—the doubled imperative.
Rashi explains that G-d addresses the prophets collectively, commanding them to comfort the
people. The doubling may allude to the two destructions or indicate abundant comfort that
exceeds the prior suffering. Dibbru al lev Yerushalayim requires speech directed to the heart.
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The tzava (term of service or appointed punishment) is completed; Jerusalem has received
kiflayim (double) for her sins, and the doubling now turns to double consolation. The kol korei
calls for the clearing of a highway in the wilderness through active preparation. Valleys are
raised, mountains lowered, and the rough places made plain so that the glory of the Lord is
revealed. Flesh is grass; the word of G-d stands forever. The Shepherd gathers the flock with
particular care for the young. The Creator’s power is incomparable; the nations and their idols
are vanity.

The classical meforshim develop these themes with distinct emphases. Rashi focuses on
prophetic agency and the qualitative shift after the completion of the appointed term. Radak
extends the historical comfort after the Babylonian exile to the ultimate geulah, reading the
highway as both physical return and spiritual preparation. Malbim emphasizes measure-for-
measure precision: the double punishment is calibrated so that redemption may come earlier or
with greater depth, preserving both divine sovereignty and human agency through dual paths
of appointed time or merits. Ibn Ezra attends to linguistic and contextual detail; Abarbanel
develops political and historical dimensions of exile and restoration.

Modern historical-critical approaches that attribute chapters 40-55 to a later “Deutero-Isaiah”
treat the text primarily as post-exilic encouragement. Orthodox interpretation maintains the
unity of the prophetic vision and its multi-level capacity to address near and far horizons—
Babylon, the return, the Second Temple period, the long exile, the Shoah, and the emergence of
modern sovereignty. The classical approach preserves agency (the call to clear the highway) and
the living connection between text, liturgy, and redemptive history.

III. Chassidic Deepening: The Hester-Gilui Axis

Chassidic teaching understands hester panim not as absence but as purposeful concealment.
Tanya explains that infinite light is concealed so that finite vessels may receive and act without
being overwhelmed. The intensity of concealment corresponds to the potential measure of
subsequent revelation. The teachings of the Lubavitcher Rebbe concerning the Holocaust
present it as the most intense hester of recent history; the constructive response of building—
sovereignty, institutions, families, Torah life—reveals the purpose of that concealment. Double
hester (the destructions of the Temples and the Shoah) yields double gilui in the form of
renewed sovereignty and mass ingathering.

The required response is not passive acceptance or facile justification, but teshuvah, active
hishtadlut, and bitachon that continues to clear the path even when the divine face remains
hidden. Daily study and the posture of lifting one’s eyes become practical expressions of
resilience. Alternative approaches that reduce hester to pure absence or that end in silence
leave little room for constructive agency. The Chassidic axis insists that concealment is
measured, that building reveals purpose, and that the generation living in greater light bears
responsibility for further revelation.

IV. Venahafoch Hu and the Reversal Arc

The Purim paradigm of venahafoch hu is extended across the historical record. Mourning on
Tisha B’Av turns toward consolation on Shabbat Nachamu. The ashes of the Shoah are followed
by the establishment of sovereignty in 1948 and subsequent victories and consolidations.
Moshe’s personal denial of entry becomes the transmission of the Torah that ultimately brings
the people home. Prophetic warning itself functions as the womb of covenant. The small
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moment—the fast, the plea, the voice in the wilderness—is the seed of larger harvest. The
pattern continues: residual threats and internal challenges serve as the ongoing fire that forges
stronger institutions and deeper resolve.

V. Covenantal Republican Integration

Jewish sovereignty may be understood as political gilui after prolonged hester: liberty ordered
under Torah, active civic virtue, and freedom from domination. In the Shema of Va’etchanan,
love of G-d with heart, soul, and might joins hishtadlut with bitachon. Institutions function as
the leveled highway of Isaiah’s vision; civic virtue raises the valleys; Torah remains the
unchanging word amid the rise and fall of empires. A polity is envisioned in which no human
agent dominates another because all stand under the King of kings.

This understanding engages contemporary republican theory. Philip Pettit defines freedom as
non-domination—the absence of the capacity for arbitrary interference by another agent.
Within a covenantal framework, such freedom is secured not solely by human institutional
design but by the higher law of Torah and the ultimate sovereignty of Heaven. Authority is
delegated and accountable under the brit. Daniel J. Elazar’s recovery of the covenant tradition
presents the biblical polity as fundamentally covenantal and federal, with power diffused
through the crowns of Torah, priesthood, and civil governance. Eric Nelson’s study of the
Hebrew Republic demonstrates how rabbinic and medieval sources, including Abravanel’s
critique of monarchy, contributed to early modern republican thought concerning limited
government, separation of powers, and resistance to arbitrary rule. Complementary
perspectives from Yoram Hazony, Joshua Berman, and David Novak further illuminate
particularism under higher law, constitutional equality, and rights situated within covenantal
responsibility.

Critical evaluation is required. Secular republicanism offers valuable analytic tools concerning
non-domination and civic virtue yet lacks a transcendent telos and a mechanism of radical
renewal comparable to teshuvah. Pure realist accounts correctly stress power and deterrence
but risk reducing all relations to short-term interest. Idealist or messianic approaches supply
vision yet may understate the demands of prudence. Theocratic excesses risk elevating human
structures or rulers above their proper measure. The covenantal republican synthesis seeks to
integrate strength with accountability, hishtadlut with bitachon, particular sovereignty with
moral obligation under higher law. The Shema becomes a code of active virtue that guards
against both external domination and internal corruption. Institutions prepare the highway;
they do not themselves constitute the final revelation.

VII. Practical Transmission and Application

The themes of Shabbat Nachamu invite concrete educational and institutional application.
Younger learners may be introduced to the movement from fasting and emptiness to comfort
and song as a living illustration of Nachamu. Older students and adults may reflect on how
moments of personal or communal difficulty can become occasions for deeper transmission of
covenantal commitment. The historical movement from catastrophe to sovereignty offers a
framework for transmitting memory without despair and without triumphalism. The obligation
of zikui ha-rabbim—the merit of the many—calls each person to contribute to clearing the
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highway through acts of learning, teaching, and mutual responsibility. Institutions of education,
defense, and governance become arenas in which the leveled path is prepared for further
revelation.

VIII. Closing

The double Nachamu of Isaiah 40 proclaims that every hester panim was measured for the gilui
that follows. The sovereignty that has emerged, the institutions that sustain it, and the ongoing
work of transmission stand as the political expression of that revelation. The small moment of
the fast and the prophetic voice becomes the highway cleared by human effort joined to trust.
The republic ordered under Torah stands as gilui after hester.

Chazak v’nitchazak — the concealment continues to reveal its purpose in the sovereignty that
is inhabited, transmitted, and defended.
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